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01 Chapter 1 

Verse 1
Observe here, 1. That this epistle to the Colossians contains many of the same things, and often the very same words, with that to the Ephesians, particularly the salutation here is the same with that to the Ephesians; 

in which, note, 1. The person saluting, Paul, once a persecutor, now a professor, yea, a zealous preacher of the faith of Christ, dignified with the title and office of an apostle, an apostle of Jesus Christ; that is, called and sent immediately by him to plant and propagate the Christian faith throughout the Heathen world, but by the will of God; Christ, as Head of the church, is intrusted with sending out ministers into his church; but the Father's will, and Christ's will, do both concur and fully agree in sending forth his ministers and edify his church; and woe to such as intrude themselves into any office in the church without their call and commission; let them expect a blow instead of a blessing.

Note, 2. The apostle joins Timothy in the salutation; though Timothy was not an apostle, or a penman of any part of the Scripture, yet because he was well known to the Colossians, and much valued and esteemed by them, and was a person of eminent worth and excellency in himself, and of singular serviceableness to the apostle, he therefore calls him his brother, being his fellow-labourer in the work of the gospel.
Where the great humility of St. Paul is remarkable, and worthy of intimidation; who, though an inspired apostle, extraordinarily and immediately called by Christ himself, an aged person, long engaged in the work of Christ, yet is so far from despising young Timothy, his inferior, greatly his inferior in all respects, that he gives him all fitting respect, and puts honour upon him, in calling him his brother, they being fellow labourers in the work and service of the gospel.

Note, 3. The persons saluted, the, saints and faithful brethren in Christ, which are at Colosse. He calls all the members of this christian church by the name of saints, they all making an outward and visible profession of sanctity and holiness: and many of them, no doubt, were what they professed, not only relative, but real saints; he styles them alco faithful brethren in Christ, that is, implanted into Christ, some by outward profession, others by inward sanctification; or the expression, saints in Christ Jesus, may intimate to us, that all our grace and sanctity must be exercised and acted by strength derived from Christ, and all our holiness be accepted in Christ Jesus.

Note, 4. The salutation itself: Grace be to you, and peace from God our Father, and the Lord Jesus Christ.
By grace, understand the free love and gracious favour of God, together with all the effects and fruits of it: these are wished from God as a father; intimating, that God bestows not his special grace as a Creator, but as a Father in Christ:

next he wishes them peace from our Lord Jesus Christ, he being the purchaser of our peace, upon whom was laid the chastisement of our peace, and by whom God is at peace with us, and reconciled to us.

But why is there no mention of the Holy Ghost, as well as of God the Father and our Lord Jesus Christ?

Because it is by the Spirit that God the Father and Jesus Christ dwell in us, and do communicate this grace unto us; so that praying for this grace is praying for the communion of the Holy Ghost.

Verse 3
Our apostle, to give the Colossians a full assurance of the firmness of his love unto them, acquaints them, that himself and Timothy, from the time they heard of their conversion, did never to give solemn thanks to God for it, and particularly, for their faith in Christ, and for the love which they bare to all saints, to all their brethren, and fellow members in Christ. 

Where note, 1. The person whom St. Paul offers up his prayers and praises, his supplications and thanksgivings to, and that is God; intimating, that religion's invocation and adoration belong only to God; not to any creature, who can neither know, nor is able to supply our wants.

This God whom St. Paul prayed to, is called the Father of our Lord Jesus; so he is, with respect both to his divine and human nature; in respect to his Deity, he is of the same essence with the Father, begotten of him from all eternity; and in respect of his humanity, he is his Father, being, as man, conceived by the power of the Holy Ghost.

Note, 2. The mercies and blessings which St. Paul offers up his thanksgivings to God for, and this on the behalf of the Colossians; in general they are spiritual blessings:

In particular, 1. For their faith in Christ Jesus; Christ alone is the proper object of our affiance and trust; and by faith we repose the entire trust and confidence of our souls upon the sufficiency of his merits.

2. For their love to all the saints.

Where observe, That faith and love ar inseparable companions: There is a necessary connection between them: Faith without love, is no living grace; love without faith, is no saving grace.

Observe also, The proper object of a Christian's love, it is the saints as saints, that is, for their sanctity and personal infirmities be what they will: We have heard of your love to all the saints: Love is that brotherly affection which every true Christian chiefly bears to all his fellow members in Christ, for grace's sake: now the love of grace in another, being so good an evidence of the life of grace in ourselves.

Hence, it was taht St. Paul, hearing of the Colossians' love to all the children of God, ceases not to give thanks unto God for it, as the fruit and evidence of their conversion.

Verse 5
Here, 1. St. Paul discovers the motive which excited the Colossians to such steadiness and constancy in the faith of Christ, and in love one to another; and that was the hope laid up for them in heaven; that is, the great and good things here hoped for, and there to be enjoyed. 

As the sinners misery consists not in what he feels, but what he fears; so the believer's happiness lies not in what he has in his hand, but in what he has in hope: the reward which encourages his perseverance in faith and love, is laid up in heaven; that is, safely and plentifully, as a parent lays up his treasures for the use of his children: It is both lawful and laudable then for Christians to have an eye to the promised reward, as an encouragement to duty, for the hope which is laid up for you in heaven.

Observe, 2. Ther means by which they came to the knowledge of this hope, it was by the word of truth, the preaching of the gospel to them by the ministry of Epaphras; this was so exceedingly blessed by God, that thereby the saving hope of this reward was wrought in them.

Where note, The title given to the gospel, it is eminently the word of truth, having Christ for its main subject, who is the way, the truth, and the life; and being confirmed by Christ the testator's blood.

Note farther, That the preaching of this word of truth, the doctrine of the gospel, is the great instrumental mean, appointed by God for begetting in us a lively hope of the reward laid up for us in heaven; for the hope laid up for you in heaven, whereof you have heard before in the word of the truth of the gospel.

Observe, 3. The commendation here given of the gospel, which had begot in these Colossians a lively hope of the heavenly reward:

It is commended, 1. For being one and the same gospel which was preached by the apostles throughout all the world, which is come unto you, as it is in all the world; that is, with incredible swiftness into the most eminent parts and places of the world then known; an infallible proof of the divinity of the gospel, that it was thus owned and blessed of God.

The gospel, at all times, and in all places, is one and the same; and Christ, when he pleases, can swiftly drive the chariot of the gospel round about the world, and bring in not only persons and familiers, but cities, nations, and kingdoms, to the obedience of it.

2. The gospel preached to them is commended for its fruitfulness, it bringeth forth fruit, as it doth also in you; that is, fruits of piety and holiness towards God, and fruits of righteousness and charity towards man.

Learn hence, That it is matter of praise, and unspeakable thanksgiving, to the ministers of Christ, when the light of the gospel breaks forth among a people, where it never befoe shined, and is accompanied with early and constant fruits of piety, humility, faith and love, in the hearts and lives of those to whom it is preached. The gospel bringeth forth fruit, as it doth also in you, since the day you heard of it, &c.
Verse 7
Observe here, 1. The person who first preached the gospel of Christ to the Colossians, and converted them to the Christian faith, it was Epaphras; As ye learned of Epaphras. 

Observe, 2. The commendation given to Epaphras, and his character by St. Paul; he was regularly called to the work, and a diligent fellow-labourer with St. Paul in the work of preaching and dispensing the mysteries of the everlasting gospel to a lost world; who is for you a faithful minister of Christ.

Learn hence, That the knowledge of life and salvation is ordinarily wrought in persons by the preaching of the gospel, by men called of God to that sacred function.

Observe, 3. A particular instance of the faithfulness of Epaphras towards the Colossians, he declared unto St. Paul their love in the Spirit; that is, their spiritual love and fervent affection to him, though they had never seen his face nor heard his voice.

The faithful ministers and members of Jesus Christ do affectionately love one another though they see not the face of each other; there is no such loadstone of love as the grace of God. This will draw forth the heart and affections of a believer to the ends of the earth, to pray for, to mourn over, and to rejoice with such of their brethren as they never saw, but of whose condition they have heard.

Observe, 4. The kind return which St. Paul makes to them, for their love in the Spirit towards him; For this cause we do not cease to pray for you: there is no such way to attain an interest in, and to obtain constant benefit and advantage by the prayers of the ministers of God, as to be expressive of our love and affection both to God and them.

Observe, 5. The especial blessings which he prays for on the Colossians' behalf, namely, that they might be filled with the knowledge of his will, that is, attain to a more perfect and comprehensive knowledge of God's will and their duty, furnished with all divine wisdom and spiritual understanding, to regulate their lives according to their knowledge.

Learn from hence, That there is a fulness of divine knowledge, which is attained by none, but should be aimed at by all, seeing they that know most of God's word and revealed will, come far short of what they should know.

Learn, 2. That the knowledge wisdom, and understanding, which Christians should especially labour after, and attain unto, is of things spiritual: that ye be filled with knowledge and spiritual understanding.

O let divine and spiritual knowledge be our chief care and principal business! It is called here spiritual understanding, because it is from the holy spirit, and conversant about spiritual things, which far exceeds the most refined notions concerning other things; and Christ tells us, that eternal life depends upon it, John 17:3.

Spiritual knowledge fits us for the service of God on earth, for the sight of God in heaven: And Christ has told us, that he will take a second journey from heaven, to render vengeance on them which know not God, and on them which do know (notionally) but obey not practically the gospel of our Lord Jesus, 2 Thessalonians 1:8.

Verse 10
Here the apostle sets down the end of his prayer in the fore-mentioned manner for the Colossians, why he desired that their knowledge should so exceedingly increase; it was in order to practise, that they might walk worthy of the Lord, unto all pleasing, and be fruitful in every good work; this is the true end of knowledge, practical obedience. 

All this is the true end of knowledge, practical obedience. All knowledge without this, makes a man like Nebuchadnezzar's image, with an head of gold, and feet of clay: Some persons study to know, only to know, that is curiosity; others endeavour to know only to make themsleves known, this is vain-glory: But to know, that we may practise what we know, this is gospel duty.

Quest. But how can any person be said to walk worthy of the Lord?

Ans. Not with a worthiness of merit, but with a worthiness of meetness, when we walk as it is meet and fit for persons professing godliness to walk; when we walk as becometh the gospel of Jesus Christ, in obedience to his precepts, in imitation of his pattern, answerable to the helps and supplies of grace which the gospel affords, and answerable to the high and glorious hopes which the raises us to the expectation of, this is to walk worthy of the Lord unto all pleasing.

The second branch of the apostle's prayer, on behalf of these Colossians, was, that they might be fruitful in every good work, that is, labour after an universal fruitfulness in good works.

By good works, he undoubtedly means works of piety towards God, works of righteousness towards our neighbours, works of sobriety towards ourselves, works of charity towards all.

By fruitfulness in these good works, he means an unwearied diligence, and persevering constancy in the doing of them, that our fruitfulness be an universal fruitfulness, an humble and self-denying fruitfulness, a proportionable fruitfulness, an abounding and abiding fruitfulness; that is to be fruitful in every good work.

The third request, which in this verse he puts up for them, is, That they may increase in the knowledge of God. As fruitfulness in good works makes much for the increase of knowledge, so increasing in knowledge will contribute very much towards our fruitfulness in good works; the way to grow in grace is to grow in the knowledge of our Lord Jesus Christ, 2 Peter 3:18.

Verse 11
In the former verses, prayer was offered up to God by St. Paul, to enable the Colossians to do his will, his whole will, acceptably; in this verse he pleads with God, to strengthen them with an almighty power to bear afflictions, the sharpest and longest afflictions, patiently and joyfully: Strengthened with all might, unto all patience with joyfulness. 

Learn hence, 1. That the cross of Christ, or sufferings for Christ are unavoidable, but unsupportable; though they will shock an ordinary patience and constancy of mind, yet might, all might, power, glorious power, which is here prayed for us, and elsewhere promised to us, can and will enable us to stand under them! Glorious power will be victorious power.

Learn, 2. That patience, much patience, very much patience, yea, all patience is needful, nay, absolutely and indispensibly necessary, to enbale a Christian to bear some trials, and to glorify God in an afflicted condition. All patience, I say, is necessary in order to the cheerful bearing of afflictions, that is, patience at all times, patience under all crosses, patience, if possible, without any mixture of impatience; patience that may give a man the possession of himself, and quiet the whole man, the tongue, the hand, and the heart. Such measures and degrees of patience as will keep the heart from sinking, the tongue from complaining, the hend from revenging.

Lord! grant, that whenever any of thine are called forth to suffer either for thee, or for thine, they may be strengthened with all might, according to thy glorious power, unto all patience and long- suffering with joyfulness.

Verse 12
Our apostle having prayed for the Colossians in the foregoing verses, here breaks forth into the duty of thanksgiving on their behalf, Giving thanks unto the Father, &c. 

Where note, 1. A description of heaven, or the blessed state of good men in another world: It is an inheritance, an inheritance of saints and an inheritanceof light.

1. It is an inheritance; now that is a possession only proper to children, Hareditas filiis debetur, non servis. It is an unmerited and undeserved possession, and it is the best donative that a father has to give unto his children: Particularly, this inheritance of heaven, which God gives to all, and yet to every one of his children, is the freest inheritance, the surest, the most satisfying, and the most delifhtful, and the most durable inheritance.

2. Heaven is the inheritance of the saints, or of holy persons only; such as is really holy, universally holy, perseveringly holy, to them, and only to them, does it belong, it is purchased for them, it is promised to them, it is given to them, they have already the first fruits of it in the Spirit's inhabitation, which is given to them as an earnest of heaven; it is prepared for them, and they are prepared for them, and they are prepared for that; and it shall be finally adjudged to them at the great and last day.

3. It is an inheritance in light, that is, an inheritance with God,; an inheritance in joy, an inheritance in glory, and a common inheritance for all the saints: As the light of the sun is a common blessing to all that have eyes to see it, and every person in a room has the benefit of the light of the candle, as if he enjoyed it by himself alone; so is the inheritance of heaven, it is fully and intirely enjoyed by all the saints, as if there was but one to possess and enjoy it.

Verse 13
In these words our apostle declares how God makes his children and people meet for the inheritance of heaven and eternal glory, namely, by bringing them out of that dark state of heathenism, sin and misery, in which they lay, and translating them into a state of grace, called here the kingdom of God's dear Son. 

Who hath delivered us from the power of darkness: Here we have the deliverer, God the Father,

Colossians 1:12 he delivered us; all that are made meet for the inheritance in light, were once under the power of spiritual darkness:

The deliverance itself, and the manner of the deliverance; he hath rescued us by a strong hand, as the word imports, as Lot was delivered out of Sodom.

Note, 1. That the state which every soul is in by nature, is a state of darkness: sin originally springs from darkness, it naturally delights in darkness, it ultimately leads to eternal darkness.

Note, 2. That it is God, and God alone, that can deliver a soul from the power of spiritual darkness.

3. That no power, short of Almighty power in God, is able to deliver a sinner from the dominion of sin, and the power of spiritual darkness; such is the ignorance and blindness of the understanding, such is the rebellion that is found in the sinner's will, so great the irregularity and disorder of the affections, and indeed of the whole soul, that the sinner is not only unable to deliver himself, but stands in a direct opposition to the grace of God, which offers to work deliverance for him, till, of unwilling, he is made willing, in the day of Christ's power, And translated us into the kingdom of his dear Son Psalms 110:3; that is, brought us into a gospel state, made us members and subjects of his kingdom of grace and heirs of his kingdom of glory.

Learn, 1. That Christ was God's Son, his dear and only Son, the Son of himself, and the Son of his bosom-love: He is called his Son, being so by an eternal and ineffable generation; not upon the account of his miraculous conception only, nor in regard of his sanctification and mission only, nor in regard of his resurrection chiefly, nor in regard of the dignity of his person, nor in regard of the dearness of his person; but he is very God of very God, begotten of his Father, by whom all things were made; and accordingly he is, for nature, co-essential, for dignity, co-equal, and for duration, co-eternal with the Father, and consequently truly and really God; and he that denieth the divinity of the Son, in God's account, denieth the Father also.

Learn, 2. That Christ, as God's dear Son, is a Spiritual King, and exercises a kingly power in and over the souls of those whom he hath delivered from the power of darkness.

Learn, 3. That such as are subjects of his kingdom of grace, shall certainly be translated into his kingdom of glory.

Verse 14
Here our apostle further declares how we are made meet for the inheritance of heaven, and delivered from the power of darkness, namely, by our redemption in Christ from sin, Satan, death and wrath; by a price paid by the Mediator, to the justice of God his Father. In whom we have redemption, that is, the fruit and benefit of Christ's redemption, which eminently consists in remission of sin. 

Note here, 1. The deplorable state into which the whole race of mankind was brought by sin, namely, a state of slavery, and spiritual captivity unto sin; redemption supposes this; slaves and captives need a Redeemer, none else.

2. That there was no delivery from this slavery, but by a price paid down to the justice of God: Redemption is a delivery by ransom and price.

3. That no other price did, or could redeem us from our miserable captivity, but the blood of Christ; we have redemption through his blood.

4. That although Christ did pay this ransom unto God, and not to Satan, whose enslaved captives we are, yet, by virtue of the ransom paid, we are delivered from Satan's slavery, and sin's dominion; when God the judge was once satisfied, Satan and the gaoler had nothing to do to detain and keep us any longer in prison.

5. That forgiveness of sin, or a full and final discharge from sin's guilt, and from all obnoxiousness to God's wrath, was one special fruit of Christ's redemption; he died to deliver us from the wrath of God, and from the rage of our lusts too, otherwise he had but sealed us a patent to sin with impunity.

Verse 15
The apostle having mentioned our redemption in the former verse, describes the person of our Redeemer in this and the following verses, in such lofty characters, as evidently bespeak him to be a divine person, truly and really God, and consequently the fittest person to undertake so great and glorious a work, as the redemption and salvation of a lost and perishing world. 

Note here, 1. The Redeemer described by his eternal relation to God, he is the image of the invisible God, that is, his natural and essential image; thus he is, in respect of his eternal generation as God; as a child whom we call the express image of the father, is of the same nature with his father, so is Christ of the same essence and nature with God; his nature is the same, his attributes are the same, his works the same, the worship given him the same; faith and affiance in him the same: Ye believe in God, believe also in me John 14:1.

Again, Christ is the image of the invisible God, as God-man; by him, as a lively image, did God the Father set forth unto us his glorious attributes of wisdom, mercy, righteousness, and power. The first person in the God-head is called invisible to the patriarchs; but the Son frequently apperared, as a preludium to his incarnation, in which he appeared visibly to all.

Note, 2. Christ is here described, as by his eternal relation to God, so by his eternal relation to the creatures; He is the first born of every creature; that is,

1. He was before every creature, and therefore he himself cannot be a creature: The apostle says expressly, That he is before all things, Colossians 1:17 that is, Christ had a being before there was any created; he was before all creature, both in point of dignity, and in point of duration.

Thus, Chirst calls himself the beginning of the creation of God, Revelation 3:14 that is, the principal and efficient cause of the creation, and so could not be a creature himself, but consequently must of necessity have been God from all eternity with the Father:

Or else, 2. By the first-born of every creature, may be understood, that he was the Lord and heir of all the creatures; in allusion to the first born among the Jews of old, who were Lords over their brethren, Behold I have made him thy Lord Genesis 27:37; the first-born is natural heir, and heir did anciently signify Lord.

Now Christ is said in to be Lord of all Acts 10:36, and He is called heir of all things Romans 4:14 : Now, how well may Christ be said to be the Lord and heir of all things, when all things were made by him, and without him was not anything made that was made!
Learn hence, That the Socinians have no ground from this text to reckon Christ amongst the number of creatures, he having a being antecedent to all creatures; yea, being Lord of the whole creation; and accordingly the apostle styling him here the first born of every creature, never designed to insinuate, that the Son of God is a creature, as most evidently appears by the next verses.

Verse 16
Mark the connection: The apostle affirms Christ to be the first-born of every creature, namely, because by him were all things created, and by him all things consist: Now if all things were created by him, surely he himself cannot be a creature. 

And thus the sense of the apostle's words runs easy; Christ is the image of the invisible God, the Heir and Lord of the whole creation, for by him all things were created; he that created all creatures, cannot himself be a creature; for it is impossible that any creature should create himself.

Mark futher, Christ is here represented as Creator of the universe; all things were created by him in heaven and in earth, all the angels in their several orders, degrees and dignities.

2. As he is represented the Creator, so likewise the upholder of every creature: as by him were all things created,, so by him do all things consist.

3. He is set forth as the last end of all the creatures; all things were created for him, as well as by him, for the manifestation of his own glory, as God; he that was the first cause, must be the last end: And accordingly, all the creatures throughout the whole creation do give glory unto Christ, some in an active way, as angels and saints; some in a passive way, as damned men and devils; some in an objective way, as sun, moon, and stars, giving us occasion to glorify the power and wisdom of their great Creator.

Learn, 3. That seeing the whole creation was at first made, and is still upheld by the power of Christ, it proves him to be evidently and undeniably God: He that created all things, and upholdeth all things by the word of his power, is and must be God.

Vain here is the Socinian evasion, who, by creation, understand a renovation of the mind, and a reformation of the manners of men by the gospel; for Christ is here said to create all things in heaven, that is, particularly the angels in heaven; but they having, kept their first station, wanted no renovation, so that it must be understood of the first creation of the natural world, and not of the renovation of the moral world.

God forgive these men's perverting and bold practising upon the scriptures. Can any sensible man persuade himself, that when St. Paul says, that all things were created by Christ in heaven and earth, thrones, dominions, principalitites, and powers, that the apostle should mean no more than the moral renovation of the world below by the preaching of the gospel, in which the angels were not concerned? For though Christ was an Head of confirmation to them, yet had they no need of a renovation, or being made new, having always kept their first station.

Verse 18
Our apostle having, in the former verses, described what Christ is in himself, comes next to describe him with relation to his church; shewing, 

1. That he is her Head, he is the Head of the body, the church; as the head and the members make one body, so Christ and his people constitute one church; he is of the same nature (as man) with his church, he poureth forth the same Spirit upon his church, he is both an Head of authority, and a Head of influence to his church, he sympathizes with her in all her sufferings on earth, and longs for the full fruition and final enjoyment of her in heaven.

2. He is the beginning of the Christian church, the root, the fountain and foundation of it, the active beginning, or the first principle and author of it, and of all those influences of grace and spiritual life which do animate and enlive it.

3. He is called the first-born from the dead.

1. Because he was the first that arose to an immortal life, never to die more; all others that were raised to life, besides him, died again, but death had no more dominion over him.

Again, 2. Because he was the principal and efficient cause of their resurrection; all that were raised before him, were raised by him, by a power derived from him:

And, 3. Because he is the pattern and exemplary cause of the resurrection; his members are not only raised by him, but like unto him. Fashioned like unto his glorious body Philippians 3:21.

Was his body raised sustantially the same? So shall ours be.

Was his body wonderfully improved by the resurrection? So shall ours, in point of purity and spirituality, in point of power and activity, in point of immortality and incorruptibility.

Was his holy body raised to be eternally glorified? So shall ours.

How fitly then is our Lord here called the first-born from the dead? Even herein he had the pre-eminence.

Verse 19
Still our apostle proceeds in describing the person of our Redeemer, and the admirable qualificatons found in him for the work and service of our redemption; he declares here, that there was a perfect and complete fulness of all divine graces and excellencies dwelling in the Mediator, and that by the pleasure and appointment of God the Father; there is in him a fulness of merit for our justification, a fulness of grace for our sanctification, a fulness of wisdom for our direction, a fulness of power for our preservation, a fulness of mercy, pity, and compassion, to relieve and succour us in all our distresses. 

And this fulness which is in Christ, is an original and independent fulness, and it is an infinite and inexhaustible fulness; it is a complete and comprehensive fulness, and it is a ministerial fulness; the fulness that is in him of grace and comfort, is on purpose to communicate unto us, to be dispersed and given forth to all his members. No sooner had our apostle said, that he is the Head of the body, the church; but he instantly subjoins, that it pleased the Father, that in him should all fulness dwell, namely, for his church's benefit and advantage.

Learn hence, That for anyone to be, or to pretend to be the church's head, it is necessary that he be endued with all the fulness of the God head, and of all ministerial graces; and therefore it is the highest degree of blasphemy in the Pope, and vain sinful man, to assume this title to himself, being destitute of this divine fulness; full indeed he is, but full of pride, full of sin, full of himself; and without repentance for this and his other blasphemies, will, at length be full of wrath.

Verse 20
Here one special reason is assigned why all fulness dwelt in our Lord the Redeemer, namely, to fit him for the great work and office of a Mediator or Reconciler, that so he might happily make up that breach which sin had made between God and the world, having removed the enmity which was betwixt them by his death and sufferings, called here the blood of his cross, that is the blood which he freely and voluntarily shed upon the cross. 

Note here, 1. That God and man were once friends, though soon by sin made enemies; reconciliation doth suppose an antecedent friendship.

Note, 2. That though man was first in the breach yet God was first in the offer of reconciliation; It pleased the Father by him to reconcile all things to himself.

Note, 3. That as there was no possibility of ever making up this breach, but by a Mediator; so no person in heaven or earth was or could be found, in all things fitted or furnished for the work of a Mediator, but only Christ; By him to reconcile all things to himself.

Note, 4. The universality of the subject reconciled, all things both in heaven and in earth: By things in heaven,
1. Some understand the blessed angels; but there being no breach between God and them, Christ was not the author of reconciliation, though he was an head of confirmation to them. Others understand it of a reconciliation between the angels and man, thus: Whilst man continued in his obedience to God, angels and men were in a state of perfect friendship one with another; but when man rebelled against God, the angels became averse to man for that rebellion; but God being reconciled to man by the death of his son, the angels are become friends and ministering spirits to us, and both they and we constitute one church under Christ the head thereof; thus Christ reconciled all things in heaven and earth, that is, the angels in heaven he has reconciled to man on earth.

2. Other, by things in heaven, do not understand the angels, but the saints departed; the patriarchs, prophets, and all the faithful now in heaven, or here on earth, they were all reconciled, in order to their being saved; intimating, that the blood of Christ did expiate the guilt of those persons who lived before him, as well as of those that died after him: He reonciled all things in heaven and earth, capable of reconciliation, appointed to it, and that stood in need of it.

Note, lastly, The instrumental means by which all this was effected, namely, by the blood of the cross; to make up the breach betwixt God and the fallen creature, cost the Mediator no less than his precious blood.

Lord! Who can look upon sin as any other than an infinite and immense evil, which cost the Son of God his life to expiate the guilt of it? How can a little sin be committed against a great God?

Verse 21
St. Paul having treated of Christ's work of reconciliation in general, in the preceding verse, in this he applies it ot the Colosssians in particular: 

Where 1. He describes to them the miserable state and deplorable condition they were in before they were converted to the Christian faith; they were strangers, nay, enemies unto God: Enemies in their minds, which implies a deep rooted enmity, advancing so high as to hate God, not as a Creator, but as a lawgiver; not as a Benefactor, but as a judge and revenger of sin.

O deplorable degradation, to be at enmity in our minds against him who is the author of our being, and the fountain of our happiness!

Observe, 2. The gracious change wrought in their condition by virtue of Christ's mediation, you hath he reconciled; not only laid own his life to purchase reconciliation for them, but by the ministry of his word, accompanied with the operation of his holy Spirit, working upon their hearts, even then when they had a strong aversion from God, to accept of terms of peace and reconciliation with him: You, who were alienated and enemies in your mind by wicked works, now hath he reconciled.
Observe, 3. The way and means by which Christ effected this work of reconciliation for them and us, namely, by taking upon him a true body, subject to fleshly infirmities, though without sin; and in that body suffering death for us, that we might be presented at the last day, perfectly holy unto god.

In order to our reconciliation with God, it pleased Christ, the second Person in the ever-glorious Trinity, to assume a body of flesh, that he might be of the same nature with us, and in that body of flesh to die for sin; that the same nature which had sinned, might give satisfaction for sin.

And further, to make us completely happy, he has not only taken away the legal enmity on God's part, but the natural anmity on our part; for he sanctifies those whom he reconciles initially in this life, but perfectly and completely in the next, and where and when they shall be presented holy, unblameable, and unreproveable, to his heavenly Father.

Verse 23
Here our apostle declares to the Colossians, how they may know whether they were indeed of the number of those who were actually reconciled to God by the blood of his Son, namely, if they persevered in the faith, and continued grounded fast in their holy religion; If ye continue in the faith grounded and settled; implying, that it is the great duty of Christians, who have sat under the preaching of the gospel, to be well settled in the doctrine of faith, which they have heard and received, and that the best way to be settled, is to be well grounded; if we are not settled in religion, we can never grow in religion; an ungrounded Christian can never be a growing Christian; and if we are not well grounded in the faith, we can never suffer for the faith; for such as are sceptics in religion, will never prove martyrs for the sake of religion. 

Observe, 2. The universality of that tender, which by the preaching of the gospel is made unto all sorts of sinners, of reconciliation with God, and acceptance through Christ; which gospel was preached to every creature under heaven; that is to lost mankind, to some of all sorts; not in Judea only, but amongst the Gentiles also; to every human creature, no person, no nation being refused or passed by; plainly intimating, that an indefinite and universal tender of reconciliation with God, and salvation by Jesus Christ, is made unto all person, by the preaching of the gospel.

Happy they, whose hearts are inclined and disposed to accept of, and comply with them, who in the day of the gospel's visitation, do know the things of their peace.

Verse 24
As if the apostle had said, "I am not only contented with, but I greatly rejoice in, my sufferings for you converted Gentiles, and help, as much as in me lies, to fill up some part of that which is, by God's decree, behind, unfulfilled of the sufferings of Christ in my flesh for his body's sake which is the church." 

Note here, 1. That Almighty God has decreed such a measure of sufferings to his church, whereof Christ, as the head, underwent a considerable part and proportion, when he was here upon earth, in his poverty, in his labours, in his sufferings, both in life, and at his death.

Note, 2. That there is yet a remainder of sufferings, assigned over by Christ unto his members, which must be filled up by them, whreof St. Paul had a great share, and every believer must have some share; for, as long as Christ has a member upon the earth, there will be something for that member to suffer.

Note, 3. That those sufferings which Christ's members suffer, are the sufferings of Christ; the sufferings of the members are the sufferings of the Head, being undergone for the sake of the Head. Christ, in his natural body considered, can suffer no more; but in his mystical body, in his members, he daily suffers, and will suffer, till the measure of sufferings is filled up which God hath determined.

Quest. But why are Christ's sufferings in and by his members thus to be prolonged, yea, perpetuated?

Ans. Not by way of satisfaction for sin, not in order to reconciliation with God, but in order to the conversion of the world, for example to others, for perfecting of their own graces, and for increasing of their glory.

Verse 25
Our apostle in these words, seems to assign a reason why he underwent the sufferings mentioned in the former verse so cheerfully, as even to rejoice in them; namely, because he was a minister of the church, by the special dispensation of God, to preach the mysteries of the gospel to the Gentile world. 

Learn hence, That such as are eminent in the church, and, as ministers of the gospel, do lay out themselves more abundantly in the church's service, they must expect to meet with a measure, and a full measure of sufferings beyond others. There are no such enemies to the devil's kingdom, as the zealous and faithful ministers of Jesus Christ; therefore he will be sure to revenge the ruins of his own kingdom.

Observe farther, What it was that St. Paul was appointed by God to preach to the Gentiles, namely, that great mystery of their vocation and calling; this he calls here a mystery, a rich mystery, a glorious mystery, a mystery bid from ages but now made manifest.

Learn hence, That the doctrine of salvation by Jesus Christ, as a Redeemer, was long hid from the knowledge of the Gentiles; and that at last they were brought to the knowledge of Christ, and the participation of gospel privileges was a great mystery awfully to be admired, and a glorious mercy with all thankfulness to be acknowledged, to whom God would make known what is the riches of the glory of this mystery among the Gentiles-which is Christ, in you, the hope of glory, which gospel, preached amongst you, and received and entertained by you, is an earnest and ground of your hope of glory.

Note here, 1. That Christ is in, and among believers; he is among them by the preaching of the gospel, he is in them by the inhabitation of his holy Spirit.

Note, 2. That all true believers, whilst here on earth, have an hope of glory.

Note, 3. That Christ's indwelling presence in the souls of believers by his holy Spirit, is an earnest of that glory, and an evident demonstration of their hope of it: Believers have in them a glorious hope, they have before them a glory hoped for; Christ is the ground of both, by him we obtain the end of our hope, even the salvation of our souls.

Verse 28
Observe here, 1. What was the principal subject of the apostle's preaching, it was Christ; whom we preach; Christ was the matter of his preaching, and the great end of his preaching. 

Observe, 2. The manner of St. Paul's preaching; it was by informing the understanding and judgment, and of the danger of continuing in it.

Observe, 3. The end of his preaching, it was to present every man perfect in Christ Jesus; that is, to render them complete both in knowledge and obedience.

Observe, 4. The indefatigable pains and diligence used by the apostle in that work of preaching, intimated in the words labouring and striving, whereunto I also labour, striving.

Observe, 5. The gracious help and blessed success which he had in his preaching, humbly and thankfully acknowledged, and ascribed unto God, according to his working, which worketh in me mightily.

From the whole, learn, 1. What was the sum of St. Paul's preaching, and ought to be of ours also, to bring men to repentance and faith in Christ, to advance them towards a perfection in knowledge and obedience, by informing their judgments, and directing their practice.

Learn, 2. That the faithful ministers of Christ do judge no labour and pains too great, no strivings or sufferings too much, no contending with the errors and sins of men sufficient, in order to the bringing of them unto God by conversion and repentance.

Learn, 3. That such ministers as thus indefatigably labour and strive for the good of souls, shall not labour and strive alone, they shall be accompanied with divine assistance: Christ will strive with them, and work with them: Striving according to his working.

4. That when ministers have met with success in their striving, by Christ's working with them, they must ascribe nothing of praise to themselves, to their own piety, parts, or pains, but ascribe all to him that striveth by them, and worketh in them mightily.

02 Chapter 2 
Verse 1
Observe here, 1. The holy agony which our apostle was in, and the mighty conflict he had with himself, upon the account of the Colossians; I would that ye knew what great conflict I have for you; namely, by prayer, care, study, and endeavour to do you good: 

Here we see how passionately good men long for the good of those whom they never saw; as members of the catholic church, they wish well to the whole, and to every part.

Observe, 2. What was the ground and occasion of St. Paul's inexpressible agony and concern of spirit, for and on behalf of these Colossians; namely this, there was a number of men risen up who began very early to corrupt the purity and simplicity of the gospel and the Christian religion: a sort they were, partly of Judaizing, and partly Paganizing Christians; the former joined the Jewish ceremonies, the latter the Gentiles impurities, even in worship with the Christian religion.

Now the urgency of this case put the solicitous and concerned spirit of this great apostle into an inexpressible agony, as his words here intimate; I would ye knew what a conflict I have for you and your near neighbours of Laodicea, and for as many as have not seen my face in the flesh.

The men of the world little understand, and less consider, what burden of solicitous care lies upon the ministers of Christ, for and on behalf of the whole church of Christ in general, which is continually in danger of being corrupted by false teachers, who everywhere lie in wait to deceive.

Verse 2
Our apostle having discovered, in the former verse, that inward anxiety of mind which he laboured under, on the behalf of these Colossians, doth, in these words, propose an expedient how the threatening danger might be averted, namely, by mutual love one to another, and by a clear and effacious faith of the gospel; by these he reckons they would be so closely compacted together, as that no subtlety or violence could endanger them: If, by faith, they did cleave close to God and Christ, and by love keep close to one another, he firmly believed they would give no enemies an opportunity, either to be the successful authors, or the delighted spectators of their ruin. 

Learn hence, That the maintaining of sincere love amongst Christians, and the improving of their faith to greater measure of certainty and efficacy, in reference to the substantials of Christianity, are the best means to unite, establish, and preserve them against the fatal danger of a ruinous apostasy: That their hearts may be comforted, being knit together in love, &c.

Verse 3
That is, in Jesus Christ, and in his gospel, are all the treasures of wisdom and knowledge, laid up as in a store-house, and from thence are they only to be expected and derived. The knowledge of Christ and his gospel is an extensive and comprehensive knowledge, a rich and enriching knowledge; the chiefest gain is loss, and the richest treasure is dung, when Christ's riches are displayed; and after all that we have or can attain unto, of the knowledge of Christ, his works is unsearchable, no finite understanding can reach the depth thereof; for in him are hid all the treasures of wisdom and knowledge. 

Verse 4
Note here, How exceedingly desirous the apostle was, that the Colossians might continue sound in the Christian faith, and be preserved out of the hands of false teachers, who by false arguments, and ensnaring persuasions sought to beguile them, in matters of religion: We are in greater danger from the subtle seducer, than we are from the fiery persecutor; sophistical arguments, and insinuating persuasions, captivate those persons whom violence could never have brought over to their party; therefore is our apostle so earnest with the Colossians, that none should beguile them with inticing words. 

Note farther, How our apostle gives another reason for this his solicitous care for them, namely, his fervent affection towards them, notwithstanding his great distance from them, for though not in body, yet in mind he was present with them, and having received from Epaphras an account of the good order and government of their church, and of the stedfastness fo their faith in Christ, the notices thereof were matter of exceeding joy and rejoicing to him: Though absent in the flesh, yet am I with you in the Spirit, joying &c.

Learn hence, That a church's steadfastness in the faith of Christ, and unity amongst themselves in gospel-order, doth render a church a joyful object to all beholders, and particularly to the ministers and ambassadors of Christ, who greatly rejoice therein.

Verse 6
This is, "As you have received the doctrine of Christ Jesus, the Lord, by the preaching of Epaphras, and therein have embraced Christ by faith, so do you constantly adhere to that doctrine, conforming you lives thereunto; and seeing you are thus implanted into Christ, be like trees, well and deeply rooted in him, or like a house, firmly built upon him, as the only sure and abiding foundation." 

Learn, That such as have received the grace of God in truth, ought, to labour after stability in grace and establishment in the true religion, that they may stand like a rock, immoveable in assaults, and unshaken amidst all the batteries that may be made upon their faith by heretics and seducers.

Verse 8
Our apostle comes now in a particular and special manner to warn the Colossians, that they beware of all the enemies of Christianity, whether Pagan or Jewish, for Christianity was opposed by both: The heathen philosophers and wise men did amuse the Christians with their vain speculations: The Jewish teachers were for imposing upon them the Levitical rites, which he calls rudiments or elements fitted for the infancy of the church: but these things were not now after Christ, that is, not according to the doctrine and mind of Christ. Beware lest any man spoil you through philosophy and vain deceit, &c. 

Where note, That it is not philosophy, as such, which St. Paul warns them against; for true and sound philosophy is the improver of our reason, the guide of our faculties, and teaches us the true knowledge of God, and ourselves, and is no hindrance, but a great help to religion; but it was the philosophy of the Greeks at that day which is here condemned, because it was vain and empty, fallacious and deceitful. It was vain because it conduced nothing to true piety, and making them better; it was deceitful, because it hazarded their souls, and robbed them of happiness.

Note farther, That the Mosaic rites and legal ceremonies, as they were prescribed by God, and adapted to the infant state of the Jewish church, had a goodness ye, an excellency in them; but the observation of them, since the coming of Christ, is sinful, as being an implicit denial, that he is come in the flesh; accordingly, he warns, them to beware of the philosophy of the Greeks and the ceremonial rites of the Jews; neither of which, he tells them, were after Christ, that is, not according to the institution of injunction of Christ, but did draw away the heart from him, therefore, they were both unwarrantable and unsafe.

Verse 9
Here St. Paul gives a reason of the foregoing caution against philosophy; for in him, that is, in Christ, dwelleth all the fulness of the Godhead bodily; As if he had said, "Let no man impose upon you by a lame and imperfect philosophy, there is no need of that, for now there is introduced an absolute and complete doctrine, namely, that of our Lord Jesus Christ, which has the fulness of all divine wisdom in it, and the fulness of the Godhead dwelling bodily in himself, that is personally and substantially." 

Where note, That the apostle says not, that the Godhead is assistant to Christ, but, that it resideth or dwelleth in him; as the Deity dwelt in the the ark symbolically, so it dwelt in Christ bodily.

Note farther, That Christ is not here said to be filled with the fulness of God, as the church is said to be, Ephesians 1:23 in regard of the gifts and graces which she had received from him; but the whole fulness of the Godhead is here said to reside in him, which can argue him to be no less than really and truly God, his complete essence dwelleth in him. Well might the apostle therefore add, Ye are complete in him Colossians 2:10, wanting no requisite to salvation; ye need not go to the philosophers for knowledge, for in Christ you have complete wisdom; he is above all Pagan philosophers and Jewish Rabbies; nay, he is the Head of all principalities and powers; that is, above the highest angel in heaven.

Here observe, That it was the opinion of the Paganish, as it is now of the Popish part of mankind, that Almighty God was too high to be immediately approached, and therefore they applied themselves to angels as mediators betwixt God and them; but the apostle acquaints them, that the angel-mediatorship is vain, since Christ is also their Head and Lord.

Verse 11
The apostle had asserted before, that we are complete in Christ: He proves it now, thus; we want not circumcision: Why? Because we have in Christ the thing signified by circumcision, namely, the spiritual circumcision of the heart, which consists in putting off, by the power of Christ's Spirit, the body of natural corruption; which done, there was no need of the outward circumcision made with hands, or the cutting off the flesh of the fore-skin. 

Observe, Original corruption is a body, or, as a body to us, it cleaves as close to the soul as the flesh to the bones. This body, with all its members, we must be cutting daily by spiritual circumcision or real mortification; and, where that is done, God is well pleased: He regards not that cirumcision which is outward in the flesh, which is made with hands, but that which is inward, the circumcision of the heart, and of the Spirit, whose praise is not of man, but of God.

Verse 12
Our apostle here compares Christian baptism with the Jewish circumcision, and shews, that the signification and spiritual intention of both was one and the same, obliging all persons who took the outward sign upon them to put off the old man and put on the new; to die unto sin, and live unto God. Accordingly, the ancients made use of divers ceremonies in baptizing adult and grown persons, thereby to represent the death, burial, and resurrection fo Jesus Christ; immersion, or putting the person three times under water, either as our Saviour was under the earth three days, or in allusion to the three persons in the Trinity, in whose name we are baptized; and likewise emersion, their coming up out of the water, resembling our Lord's arising out of his grave. 

Note here, 1. That baptism under the New Testament, succeeds circumcision under the Old, and as a right of imitation to Christians as circumcision was to the Jews: For the apostle here proves, that by virtue of our spiritual circumcision in baptism, we have no need of the outward circumcision in the flesh.

Note, 2. That baptism is undoubtedly Christ's ordinance for infants of believing Christians, as circumcision was of old for the infants of believing Jews: For if under the gospel, infants be not received, by some federal rite, into covenant with God, they are in a worse condition than children under the law; and the apostle could not truly have said, we are complete in Christ, that is, as complete without circumcision, as ever the Jewish church was with it, if we had not an ordinance, to wit, baptism, as good as their abrogated ordinance of circumcision. And the Jews would certainly have objected it to the reproach of Christianity had not the Christians had a rite of which sealed the covenant to themsleves, and their little ones, and was the door, by which all persons entered into the Jewish church.

Note, 3. The spiritual fruits and effects of baptism, namely, mortification of sin, and vivification in grace, by virtue of the death and resurrection of Christ, apprehended by such a faith as is of the operation of God, that is, produced by the energy of the gospel, and the efficacy of the Holy Spirit.

Learn hence, That neither sacraments, nor the death or the resurrection of Christ, in themselves, will avail to the mortification of sin, and the quickening of grace, if Christ himself be not applied to by such a faith, as is of the special operation of God, the faith of his working, and of his approving: This alone will effectually enable us to die unto sin and live unto God.

Verse 13
Still our apostle proceeds in proving, that we are complete in Christ, and that the Colossians had no need of circumcision in the flesh, having all in Christ that was necessary for justification as well as sanctification. 

To satisfy them herein, observe, 1. He acquaints them with their deplorable condition by nature, you being dead in your sins, without any hope of spiritual life, and by reason of uncircumcision of your flesh, aliens from the church of God (and strangers to all the promises made unto it) hath he quickened and pardoned, having freely forgiven you all your trespasses.

O blessed privilege of justification, to have sin forgiven, trespasses universally forgiven, all trespasses freely forgiven!

Observe, 2. What it cost Christ to purchase pardon for us, to discharge us from our obligation to wrath, and our obnoxiousness to the curse and condemnation of the law; no less then his precious life laid down upon the cross, blotting out the handwriting of ordinances against us, and contrary to us, &c. An allusion to a practice amongst men, who cancel bills and bonds, and all obligations, wherein they stood bound, when once the debt is satisfied.

Now, says the apostle, your debt of sin is paid to the justice of God, by the death of Christ; and seeing the obligation is cancelled, it would be madness and impiety to renew it again, as those do who plead for circumcision and practise the legal ceremonies.

Note here, There was an obligation upon every man to undergo the curse of the law; for violating the commands of the law, there was an handwriting against us. The obligation must be cancelled, before the condemning power of the law can be abolished, and sin pardoned: None but Christ could cancel this obligation? and not he neither, without paying the full sum payable from us; Christ when hanging on the cross, did nail this handwriting to his cross, which shall never be produced in judgment against the penitent believer; but this obligation remains upon the file uncancelled, with respect to all sinners who live and die in their sins, and they shall always lie in prison, ever satisfying, but never able fully to satisfy this obligation.

Observe, 3. That Christ hath not only by his death cancelled this handwriting, and nailed it to his cross, but has vanquished and triumphed over all our spiritual enemies; Satan, and all the powers of hell are led as so many pinioned captives before the triumphant chariot of his cross, making them a spectacle of scorn and shame in the eyes of God, angels and men; having spoiled principalities and powers, he made a shew of them, openly, &c.

Note here, 1. Christ's bloody cross was a chariot of triumph unto him. Lord! whilst thou were bleeding and racking upon the gibbet for us, thou wert then rejoicing and triumphing for the benefits redounding to us.

Note, 2. That Satan, that great conqueror, was conquered by Christ, and led in triumph before the chariot of the cross. O Satan, thou wert never thus baffled, befooled, and disappointed before! When thou and thy agents were spoiling Christ, even then was he spoiling principalities and powers, and triumphing over them, when they were insulting over him: The serpent now bruised our Lord's heel, but had his own head and power forever broken; triumphing over them in it, that is, in and by his cross.

Verse 16
Here we have an inference or conclusion drawn by our apostle from the foregoing argument, that seeing the ceremonial law was now abolished, therefore none should take upon them to judge or condemn another for not observing any of the legal ceremonies, either those that related to meats, that is, the difference to be observed in meats, or the other relating to the difference to be observed in days. 

Here note, That the days observed amongst the Jews, were of three sorts: Anniversary, which returned every year, called here an holy day; Lunary which returned every month, the first day of every new moon; Weekly, which returned every week, and on the seventh day of every week: All which are abrogated, even the Jewish seventh-day sabbath; and the Lord's day, or the Christian's first-day sabbath, substituted in its place, 1 Corinthians 16:2.

Observe here, 1. That there is both a sinful and a lawful abstinence from meats; that abstinence is sinful, when men abstain from some meats, under pretence of holiness and conscience, as if some meats were unclean, or less holy in their own natures than others, 1 Timothy 4:4 or as if simple abstinence at any time were a thing acceptable to God in itself, without respect had to the end for which it is sometimes required.

But there is a three-fold abstinence from meats, which is lawful; Political, enjoined by the magistrate for civil ends; Medicinal, prescribed by the physician for health's preservation; Ecclesiastical, when God by his providence, and the voice of his church, calls his people to fasting.

Observe, 2. The reason alledged by the apostle, why Christians should not judge one another, with respect to meats and drinks, times and seasons, namely, because those legal ceremonies were but dark shadows of things to come; but the body and substance, represented by those shadows, is Christ come in the flesh: And consequently, to observe the ceremonies, and regard these shadows under the gospel, is in effect to say, That Christ the body is not yet come.

Here note, 1. The title given to the ceremonial worship, it is styled a shadow, because it was a dark and imperfect representation of the truth: What is a shadow, but the coming of a thick body posed between Christ the true light and us, and so casts a shadow of him.

Note, 2. The title given to Christ with respect to the shadows of the ceremonial law, he is the body and the substance of them; now as the shadow vanishes when the substance is come, so these ceremonial ordinances were to cease upon the coming of Christ; and to observe them now, under the gospel, is in effect to say, that Christ is not yet come in the flesh.

Note, 3. That the Jewish sabbath was a ceremonial ordinance, and a part of that handwriting of ordinances which was to be blotted out by Christ; and consequently the Christian is not obliged to observe it.

As the distinction of meats and drinks and the observation of the new moons were confessedly ceremonial; so was also the Jewish sabbath, which with the rest was equally cancelled by Christ as a part of the handwriting of ordinances; so that to observe the Jewish sabbath, or to condemn the Christian for not observing it, is as much a denial, that Christ is come in the flesh as to observe circumcision, or any other part of the ceremonial law.

Verse 18
Our apostle having warned the Colossians against the errors of the Judaizing teachers, comes next to warn them against the practice of the Paganizing Christians, who were directd by their guides to worship the angels, covering their error with a plausible shew of humility, pretending it was presumptuous to go to God immediately, without the mediation of those excellent creatures; but this the apostle tells them was a bold intruding into things they knew nothing of, God having neither revealed nor taught any such thing; and argued, that they were vainly puffed up with the foolish imaginations of their own fleshly minds. 

Next he shews, that these angel-worshippers do not acknowledge Christ for the Head of the church, while they apply themselves to angels as mediators; whereas he alone discharges the office of the Head, completely giving life and growth to his whole church, and to every member therof; which members being furnished with spiritual life from him, and knit to him, and one another by the joints and bands of charity and other graces, they grow and increase with such an increase of holiness as is from God, and tends to his glory.

Note here, 1. That the nature of man is prone, extremely prone, to idolatry and false worship.

2. That it is a really idolatry to worship an angel, as it is to worship a worm; for divine worship is only due to a divine person.

Note, 3. That it is a renouncing of Christ, to make use of angels, or any other mediator, besides Christ, unto the Father: not holding the head. It was a notion that the minds of mankind, that God was not to be immediately approached to by sinful men; but that their prayers were to be presented by certain mediators and intercessors, who were to procure for them the favour of God, and the acceptance of their prayers.

Hence they worshipped angels, and the souls departed of their heroes, whom they canonized, and translated into the number of their inferior gods, by whom they addressed their supplications to their superior gods. With this notion Almighty God was pleased to comply so far, as under the Jewish institution to appoint Moses a mediator betwixt him and them; and now under the Christian dispensation to appoint Jesus Christ to be the only Mediator betwixt God and man.

Note, 4. That it is usual for idolaters, and false worshippers, to cover themselves sith a more than ordinary show of humility: Let none beguile you in a voluntary humility.
True it is, that all duties of worship ought to be voluntary, as voluntary is opposed to constrained; but they must not be voluntary, as voluntary is opposed ot instituted or appointed; God doth no more approve of that worship we give him according to our will, than he doth approve of our neglect of that which is according to his own will. But man, vain man, likes any way of worshipping God which is of his own framing, much better than that which is of God's own appointing.

Verse 20
Our apostle being now in the close of this chapter, returns to expostulate, and argues the case with those who were willing to subject themselves to the observation of the old Jewish rites and ceremonies. He argues thus: "If says he, you profess yourselves in your baptism to be spiritually dead with Christ, and to be freed by his death from the Levitical ordinances, why are ye subject to those ordinances? Such are touch not, taste not, handle not; touch not any unclean thing, taste not any forbidden meat, handle not any consecrated vessel; all which observances were to perish necessarily with the very using: And whereas they were set of with a specious shew of wisdom, as if they were voluntary services and free-will offerings to God, he acknowledges, that they had indeed a shew of wisdom, a shew of humility, and seeming to give any honour to the satisfying of the flesh; but all this had nothing of spiritual devotion and piety in it." 

Learn hence, 1. That such as do by baptism profess themselves to be dead with Christ to the ceremonial law, may certainly conclude, that the Jewish ceremonies have no more any power over them, or that they ought to yield themselves to the observation of them: If ye be dead with Christ, why are ye subject to ordinances?

Learn, 2. That though God approveth and accepteth willing worship, yet not will-worship, what fair shew soever it may seem to have, either of wisdom, humility, or mortification; whatever is the product of our fancies, is a very fornication in religion, and an abomination in the sight of God, how pleasing soever it may be in the sight of men; and yet men are most forward to that service of God which is of man's finding out and setting up; man likes it better to worship a god of his own making, than to worship the God that made him; and likes any way of worshipping god which is of his own framing, more than that which is of God's appointing. Ah! Wretched heart of man, which, whilst it seems very zealous to worship and honour God, hath not zeal to do it in any other way than in that which reflects the highest dishonour upon him.

03 Chapter 3 
Verse 1
Observe here, 1. The nature of the duty to which we are exhorted; this is expressed both affirmatively and negatively; affirmatively, Seek the things above, and set your affections on them; negatively, Not on the things here on earth; it being impossible to seek and set our affections upon both in an intense degree. 

Quest. But what is it to seek those things that are above, and to set our affections upon them?

Ans. In these two words, four things are comprehended;

1. An act of our understanding, that we know the worth of these things.

2. An act of the will, to chuse these things, and with the ardour and vehemency of our affections to love them.

3. An act of industry and endeavour in the pursuit of these things, if by any means we may attain them. Our affections are so many springs of motion to set our endeavours on work for the obtaining of what we love and desire.

4. It implies a clear preference of the things above to things below, when they come in competition; set your affections more on things above than on the things below, and shew it by your readiness to part with these things.

Observe, 2. What is the object of this act, or what it is that we are to seek and set our affections upon, namely, the things which are above; God the Father, Son, and Holy Spirit, together with the blessed state and condition of heaven, and the happiness above; as also those dispositions and qualifications which are requisite for the obtaining of this happiness and bringing us to the fruition of it; all these are comprehended in the latitude of the object, the things which are above.

Observe, 3. The arguments which our apostle uses to excite us to this duty:

1. If ye be risen with Christ, that is, if ye believe that Christ is risen, and if ye will bear a conformity and resemblance to him in his resurrection, and be made partakers of the power and virtue of it; for Christ's resurrection is of the power and virtue of it; for Christ's resurrection is not only a pattern, but a principle; it has a power and efficacy in it to raise us up to a spiritual life; If ye then be risen with Christ, seek those things which are above.

2. A second argument is drawn from Christ's exaltation in heaven: he sitteth on the right hand of God; which words declare the exaltation of his human nature, and his being advanced to be the supreme King and Governor of his church.

Now the force of this argument lies in the relation that is between the Head and the members, between Christ and Christians; as the Head has an influence upon the members, so the members have an affection for the Head, which makes them aspire heavenwards, where their Head is; because their glorified Saviour, sitting at the right hand of God, by the power of his Spirit, draws out their affection towards him: If ye be risen with Christ, seek the things above.

As if St. Paul had said "I'd Christ our Head risen, and ascended into heaven? Let us in our hearts and affections follow him thither, and patiently wait till he receive our souls, and raise our bodies, and take us wholly to himself, that we may be forever with the Lord."

Verse 3
Here we have a fresh argument to enforce the foregoing exhortation, Seek the things above, for ye are dead, that is, dead to sin, dead to the world, therefore be not over eager in the pursuit of the things below. 

How affrighting a sight would it be, to see a dead man rise out of his grave, and converse with the world, and follow the things here below!

As affecting is it to see Christians, who by baptismal profession do own themsleves to be dead to the world, yet buried in the world; and instead of setting their affections on things above, pursuing, with the full bent of their desires, the things below. Ye are dead, it follows, your life is hid with Christ in God:
Your life, that is, your spiritual life of grace, and your eternal life of glory, they are both hid with Christ, now with God in heaven.

Hid in Christ, 1. As the effect is in the cause, as the life of the branchs is hid in the root, so is the life of a Christian hid in Christ; he is our root.

Again, hid in Christ, that is, 2. Deposited and laid up with Christ, committed to his care and custody, securely put into his hands.

3. Hid with Christ, that is, dispensed by him, and derived from him at his pleasure; of his fulness we receive, when and in what measure he pleaseth.

Note here, 1. Our life, short and uncertain in itself, and common to us with the brutes, deserves not comparatively, the name of life.

Note, 2. That Christ is the believer's life, he is both the author and efficient cause of it, the meritorious cause of it, and the exemplary cause and pattern of it.

Note, 3. That the Christian's life is hid with Christ.

The phrase imports, 1. Security and safety; what is hidden in Christ, and with him, must be safe, and out of the reach of danger; grace is incorruptible seed, that shall never die: The world, Satan, and sin, may assault, but shall not overcome; neither lust within, nor the devil, nor the world, shall be able to vanquish that life which is hid in Christ.

2. It imports obscurity; what is hidden, is concealed: The life of grace is totally hidden from the wicked, and hid, in some sort, from winnowings of temptation, under the prevalencey of corruption; much more is the life of glory hidden, it doth not yet appear; we can no more conceive of it by all we have heard, than we can conceive what the sun is by seeing a glowworm.

3. Our life being hid with Christ, it imports plenty and abundance: I am come, that ye may have life more abundantly, John 10:10.

Verse 4
That is, "When Christ, who is the author, and purchaser, and preserver of our life, shall appear to judge the world at the great day, then shall all believers, who have received spiritual life from him, be sharers in glory with him. 

Here note, 1. That Jesus Christ, by whom believers live a life of grace, and from whom they expect a life of glory, shall certainly appear, yea, and have a very glorious appearing; he shall be glorious in his person, glorious in his attendants, glorious in his authority, &c.

Note, 2. That when Christ appears in glory to judge the world, then it is that all believers shall enjoy a full glorification with him.

Note, 3. That the faith of approaching glory, at Christ's second appearance, is a strong argument to take off our affections from things below, and place them on things above.

St. Paul's argument is, to press the Colossians to set their affections on things above, because Christ is above, and, when he appears, they shall appear with him in glory.

Verse 5
Note here, 1. That although the apostle told them in the third verse, that they were dead to sin, yet here, in the fifth verse, he bids them mortify sin; intimating, that the work of mortification, at the best, is but imperfect, and must be carried on daily and progressively; they were mortified but in part; the old man has a strong heart, and is a long time a dying, after it has received its deadly wound: Sin lives a dying life, and dies a lingering death; Mortify therefore, &c. 

Note, 2. What it is they are called upon to mortify, their members upon earth; where, by members, we are to understand all the lusts and corruptions of our hearts and natures, all the relics and remains of sin unsubdued and unpurged out of the soul; he instances in fornication, uncleanness, inordinate affections and desires and covetousness, which loveth the world above God, and is therefore no better than idolatry.

But why are these called members, and members upon earth?

Ans. They are called members, in allusion to what St. Paul had called sin before, namely, a body of sin Colossians 2:11; therefore he calls particular lusts members of that body; and also because they require and call for the members of the body, as instruments to bring them into act; likewise, because these lusts are naturally as dear to men as their bodily members, they can as soon part with a right hand or a right eye, as with a bosom and beloved lust; they are also called members upon the earth, because they are conversant about earthly things, because they will cleave to us as long as we live upon earth; and to intimate, that none of these must be carried to heaven with us, but be mortified on earth.

But what is it to mortify these members?

Ans. To mortify sin is to deny our consent to the solicitations of sin, to suppress the first motions of sin, to enervate the power and activity of sin.

Learn hence, 1. That in the holiest and best of God's children and servants, there are relics and remains of sin, to be daily mortified, and gradually subdued.

Learn, 2. That after God has brought a person into a state of grace, it is his duty, and ought to be his endeavour, daily to mortify sin, and all the remains of unsubdued corruption. A caution, Take heed of concluding sin is mortified, because it is restrained, because the acts of sin are intermitted, because some particular sins are subdued: Is all sin hated of thee, loathed and left by thee? It is more to loath a sin, than it is to leave a sin; sin may be left, and yet be loved; but no man can loath a sin, and love it at the same time.

Learn, 3. That covetousness is a sin, which, above others, a Christian should set himself against, and endeavour to mortify and subdue, it having a sort of idolatry in it, drawing our love, our trust, our fear, our joy, from God, and placing the supremacy of our affections in and upon the creatures. True, the covetous man does not believe his money to be God; but by his inordinate loving of it; and fiducial trusting in it he is as truly guilty of idolatry, as if he bowed his knee unto it: for God more regards the internal acts of the mind, than he doth the external acts of the body.

In like manner, the Papist do not believe their saints and angels to be gods; but by praying to them, and trusting in them for relief and help, they give them the inward worship of the soul, and consequently they are as guilty of idolatry as if they did believe them to be God.

Verse 6
Here our apostle backs his exhortation to mortify sin, with strong arguments and motives; the first is taken from the wrath of God, which, in its dismal effects, falls upon those who continue in, and under the power of those sins: For which things sake, that is, for the committing of which things, and for continuing impenitent after the commission of them, the wrath of God cometh upon them. 

Here note, 1. God's wrath is the due desert of man's sin; yet it is not so much sin, as obduration and impenitency in sin, that draws down wrath.

Note, 2. That believers themselves do stand in need of arguments drawn from the wrath of God, to make them afraid of sin, and to excite them to mortify and subdue it; for here the apostle propounded the terrors of divine wrath to these believing Colossians.

The second argument is taken from their former continuance, yea, long continuance in these sins; in which ye also walked some time, when ye lived in them; that is, in the forementioned sins ye yourselves also walked before your conversion, when ye lived in them, and took delight in the practice of them.

Learn hence, That no argument will prevail more with a Christian to follow on the work of mortification closely for time to come, than the remembrance of his long continuance in sin in time past; in which sins ye walked some time, when ye lived in them; Now mortify therefore &c.

Verse 8
In the foregoing verses, St. Paul exhorted the Colossians to mortify external and outward sins, as fornication and uncleanness; here he presses them to mortify internal and spiritual sins, such as anger, wrath, and malice, sins of the heart. The axe of mortification must be laid to the root of inward corruption, spiritual sins, heart sins: Though they are minoris infamia, of less infamy and reproach before men, yet they are majoris reatus, of greater guilt in the sight of God; therefore a sincere Christian has a special respect to these in the work of mortification; put off all these anger, wrath, malice: 

Anger, or the sudden motions and raising of passion:

Wrath is anger advanced to an height and

malice is anger accompanied with a desire of revenge, a rooted displeasure:

As jealousy is the rage of a man, so malice is the rage of the devil; it is the very soul and spirit of the apostate nature. No sin renders a man so like to Satan as wrath and malice. A malicious desire of revenge is so far beneath a Christian, that it is the baseness of a man, yea, the spawn of a devil. This sin indulged, destroys the soul, as sure as murder, yea, it is no less than murder in the account of God, He that hateth his brother is a murderer 1 John 3:15.

Observe next, The apostle exhorts the Colossians to guard against the sins of the heart. Put off blasphemy, filthy communication, and lying; that is, evil speaking, filthy speaking and false speaking.

Sins of the tongue are to be guarded and watched against, as well as sins of the heart; they are most scandalous, they dishonour God, and discredit religion, and wrong our own souls. The sins of the tongue, are little considered, their great guilt not apprehended, but men must account for their open reproaches, secret backbitings, scoffings, derisions, whereby they endeavour to fix an ignominy upon their neighbour; and particularly, the sin of lying here cautioned against, Lie not one to another.

All lying is here condemned; the officious lie, tending to our own or our neighbour's profit; the pernicious lie, tending to our neighbour's prejudice; the jocular and jocose lie, tending to recreation and sport.

The scripture condemneth all, without restriction, All liars shall have their part in the lake which burns with fire and brimstone, Revelation 21:8
Whosoever loveth and maketh a lie Revelation 22:15. Lying makes a man like the devil, who was a liar as well as a murderer from the beginning.

Observe, lastly, The argument to enforce the exhortation to mortify all sin, the sins of the heart, the sins of the tongue, the sins of the life, and that is drawn from the consideration of their present state; they had in their baptism made a profession to put off the old man with his deeds, that is, their own sinful nature, and put on the new man in baptism, which being renewed by illumination and divine knowledge, and so conformed to the image of God, rendered them now the objects of his special love.

Note here, That there were many ceremonies in baptism used in the primitive church, to which St. Paul alludes in several places in his epistles; as drenching in water, so as to seem buried in and under it, Buried with him in baptism Colossians 2:12 : Likewise putting off their old clothes at going in, and putting on new at their coming out of the water, to which St. Paul alludes here, when he tells them they had, namely, in their baptism, put off the old man, and put on the new.

Whence learn, That there is no argument more moving and effectually exciting unto holiness of life, than that which is taken from our baptismal vow and profession; the obligation of this is very strong, if duly considered.

The apostle makes use of it here as a potent argument, to quicken them to the mortification of all sin, seeing they had in baptism put off the old man, that is, professed and solemnly engaged so to do, and had put on the new man, which after God is created in righteousness and true holiness.

Verse 11
Where, that is, in which state of renovation, or under the present gospel-dispensation, there is found with God no respect to any man's person or nation, as before there was under the legal dispensation; now Jew and Gentile, male and female, bond and free, circumcised and uncircumcised, everyone that feareth God, and worketh righteousness, is accepted of God, through Christ, who is all, in all things, to all believers: 

But how is Christ all in all unto his people?

Thus, his teaching is all in all in the work of illumination, his Spirit is all in all in the work of conversion, his death is all in all in the work of satisfaction, his righteousness is all in all in the matter of our justification, his grace is all in all in our satisfaction, his intercession is all in all in our acceptation, his peace is all in all in our consolation, his power is all in all in our resurrection, his presence is all in all in our glorification.

O blessed Jesus! art thou thus all to me? I will labour to be all to thee; I will give thee all that I am, my soul with all its faculties, my understanding, my heart, and my affections, particularly my love and my hatred, my joy and my sorrow, my hope and my fear, my body with all its members: For thou hast created, redeemed, and wilt glorify the body as well as the soul; and therefore I will glorify thee with my body and with my spirit, which is thine: I will also give thee all that I have, by consecrating it all to the service of Christ, and resigning up all to the will of Christ, and will intitle thee to all that I do, by making thy word my rule, and thy glory my end, in all my actions and undertakings.

Verse 12
Our apostle having now finished his exhortation to the practice of that great duty of mortification of sin, called here, a putting off the old man, comes next to mention several graces and virtues, which he exhorts them to be found in the practice of; and this he styles, a putting on the new man; teaching us hereby, that a negative holiness, is not sufficient to salvation; it is not enough that we cease to do evil, but we must learn to do wll; a man may go to hell for not doing good, as well as for doing wickedly. 

Observe farther, The particular graces and virtues which they are exhorted to put on.

1. Bowels of mercy and kindness; that is, a tender pity towards, and an inward sympathy with, those that are in misery; and this expressed in outward acts of succour and relief, according to our ability.

There is a natural pity which man can hardly put off, it is seated in the very nature of man; and accordingly, unmercifulness is a sin against the light of nature, as well as against the law of God:

But there is, besides this, a spiritual pity, which flows from sure love, and that a divine love; now, this is more an act of grace than of nature; this the apostle here exhorts the Colossians to, Put on bowels of mercy; they who have put on, and are clothed with, garments of holiness, will also put on bowls of mercy as a garment.

2. Humbleness of mind; whereby a man, sensible of God's goodness, and his own infirmities, hath an humble apprehension, and a modest estimation of himself: The more holiness anyh person has the more humility he has; humility is a certain evidence of our holiness, because it is a great part of our holiness.

3. Meekness and long-suffering, which moderate anger, and enable us to put up affronts and injuries. This is a spirit and temper divine, and truly Christ-like; none so abused and affronted as he; but, being reviled, he blessed, and committed himself to him that judgeth righteously. When another hurts thee by unjust provocation, why shouldst thou hurt thyself by sinful passion? Christ was a Lamb for meekness; it doth not become any of his followers to be like lions for fierceness.

4. Forebearance, and mutual forgiveness; Forbearing one another and forgiving one another. No Christians are so perfect, but they are liable to offend one another; he must have no friends, that will have a friend with no faults, and consequently they stand in need of forgiveness from each other.

Learn hence, 1. That Christians are obliged, by the laws of their holy religion, to forbear and forgive one another.

2. They are obliged to imitate Christ in this duty of forgiveness; Christ forgives us universally, freely, sincerely, so as never more to upbraid us with the fault he has forgiven us; such a forgiveness are we to exercise towards our brother. As Christ forgave you; so also do ye.

Observe lastly, The argument which St. Paul makes use of to press the Colossians to the practice of the forementioned duties, and that is drawn from their election and vocation; Put on as the elect of God, bowels of mercy. You that had the favour to be chosen of God out of the heathen world, to be his church and people, and are now holy and beloved of God, let the sense of this divine favour oblige you to humility and meekness, to long suffering and mutual forgiveness, yea, to the love and practice of universal holiness.

Verse 14
Still our apostle makes use of the former metaphor, comparing the graces of the holy Spirit to garments, which he exhorts Christians to put on; he had mentioned the putting on of mercy, meekness, humility, & c. before; now he advises, to put on charity, or the grace of love, as the upper garment over and above all the rest, comparing it to a bond or ligament, which ties and knits all the members of the church together. 

Quest. But what is this grace of charity?

Ans. It is a brotherly affection, which every true Christian chiefly bears to all hs fellow-members, in Christ for grace sake; or a gracious propensity of heart towards our neighbour, whereby we will, and do to our power procure all good for him.

Quest. But why does St. Paul compare charity to an upper garment?

Above all, put on charity.

Because, 1. The upper garment is larger and broader than the rest, so ought charity to extend itself to all persons, and upon all occasions.

2. The upper garment is usually fairer than the rest, so doth charity shine brightest amongst all the graces.

3. The upper garment distinguishes the several orders and degrees of men; thus Christians are known by love as by a livery; it is the bond that Christ's sincere disciples wear.

Quest. But how is charity the bond of perfectness?

The meaning is, that it is the most perfect bond of union among Christians, it knitteth together all the scattered members of the church, and makes their graces and gifts subservient to the good of one another, so that the church is hereby made a complete intire body, which was lame without it; in this sense, charity is called the bond of perfectness.

Verse 15
As if the apostle had said, "Let that peace which God has given you within, and calleth you to exercise without, govern your lives, and direct you in all your actions towards men, and live in continual thankfulness to God!" 

Here note, That the original word to rule in the heart, signifies to umpire, or to act the part of an umpire, in appeasing strife.

Now, this peace, 1. Inwardly hushes and stills all in the soul, the tumultuous affections are up, and in an hurry; when anger, hatred, and revenge begin to rise in the soul, this calms and composes all.

2. Outwardly, peace of conscience produces peaceableness of conversation; where the peace of God rules in the heart, it disposes it to peaceableness in the life.

Now, this consists in these things, namely, in an unwillingnesss to provoke others, in an unaptness to be provoked by others, in a readiness to be to be reconciled when provoked, and in a forwardness to reconcile others that are at variance.

Verse 16
These words come in by way of direction and advice, to help the Colossians in the exercise of the foregoing graces; seeing it is the word of Christ, or the holy scriptures, which teach the forementioned duties, he advises that that word of God may dwell in, and take up its abode with them, richly and plentifully, that they may be furnished thereby with all true and sound wisdom. 

Note here, 1. The title given to the holy scriptures, they are the word of Christ, because they have Christ for their author, Christ for their object, and Christ for their end.

Note, 2. The advice given with respect to the word of Christ, Let it dwell: Not come for an hour, but to tarry; not to tarry for a night, but to take up its fixed residence and abode.

Note, 3. Where it should dwell, not in the ear, nor in the head only, not in the memory barely, nor in the affections, but in the heart and soul, Thy word have I hid in my heart, that I might not sin against thee. Psalms 119:11
The law of God is in his heart, none of his steps shall slide. Psalms 37:31
Note, 4. How the word should dwell in us, richly, copiously, and plentifully, in its commands, in its promises, in it threatenings; let the word, the whole word, dwell in you, being diligently searched, heartily received, and carefully observed.

Note, 5. The persons to whom this advice is given by the apostle, all the saints at Colosse, the whole body of the people are injoined an holy familiarity with the Bible, it is to be in their houses, in their hands, and in their hearts, that it may dwell richly in them.

Why then, and with what face dare the church of Rome forbid the common people to read the Bible, calling it an heretical book?

For a reason they very well know, namely, Because it is the most dangerous book against Popery, that ever was written in the world.

Here our apostle declares one special benefit which the Colossians would receive, by having the word of Christ dwell richly in them; it would enable them to teach and admonish one another, and also to excite and stir up the affections of each other, by singing those psalms, hymns, and spiritual songs therein contained, or such others as were composed by the inspiration and direction of the holy Spirit of God: always remembering, not to sing gracefully only, but with grace; that is, with attention and devotion in our hearts to the Lord.

Learn hence, The singing psalms, both in public assemblies, and private families, and therein praising and blessing of God for mercies received, is a great and necessary duty, to be jointly performed by all persons capable of it.

Learn, 2. That in singing, a special regard must be had, that there be an inward harmony, and a gracious melody in the soul, by the exercise of the understanding, and the orderly motion of the affections; if the heart and affections be not stirred up in this duty, the outward grace, though never so graceful, availeth nothing.

Verse 17
Here our apostle lays down a general rule for the right of management of all our words and actions, in the whole course of life; Whatsoever ye do, do all in the name of our Lord Jesus, giving thanks to God for all the mercies you receive by Jesus Christ. 

Learn hence, 1. That all our thoughts, words and actions, must and ought to be done in the name of our Lord Jesus Christ; that is, to do all by the authority and command of Christ, to do all in the power and strength of Christ, to do all for the honour and glory of Christ, to do all after the pattern and example of Christ.

Learn, 2. That all prayers and thanksgivings, as they are only due to God, so they must be performed by us through Jesus Christ, that so they may find acceptance with God; Giving thanks to God and the Father by him.

Verse 18
Observe here, 1. That St. Paul, in the former part of this chapter, having laid down general exhortations, to live suitably to the gospel which the Colossians had received, comes now, in the close of the chapter, to exhort them to the practice fo particular duties in their respective places and relations, as husbands and wives, parents and children, masters and servants. 

Learn hence, That the doctrine of the gospel lays the highest and strictest obligations upon all those to whom it is revealed, to perform every personal and relative duty in an holy and acceptable manner, both to God and man.

Observe, 2. The wives duty of subjection here required; Submit yourselves to your own husbands. This implies and comprehends in it, a reverend esteem of them, an affectionate love unto them, speaking respectfully of them, and to them, and yielding obedience to their commands.

Observe also, The qualification and manner of this subjection, as it is fit in the Lord, that is, in all lawful things, and in obedience to the Lord's commands, and not in anything contrary to his will. Thus obeying, the woman's subjection is service done to Christ; which may comfort her, in case of any unkind returns from her husband to her.

Verse 19
Observe, 1. The general duty of the husband declared, to love his wife with a special, peculiar, conjugal affection, and to discover this love by a tender care over her, an affectionate regard to her, cohabitation with her, contentment and satisfaction in her, a patient bearing with her weaknesses, or prudential hiding of her infirmities, a cheerful supplying of her wants, a readiness to instruct and direct her, a willingness to pray for her, and with her; where true love is found these duties will be performed. 

Observe, 2. A particular sin, which all husbands are to avoid in their conversation with their wives, and that is being bitter against them: not bitter in affection towards them, that is, cold and indifferent in their love to them; not bitter in expression towards them, speaking reproachfully to them; not bitter in their actions towards them, giving them bitter blows, which is contrary to the law of God and nature.

Learn hence, That it is the will and command of God, that husbands should not behave themselves churlishly, sourly, or imperiously towards their wives; not ruling with rigour or being morose and rough, stern and severe in their carriage towards them, but to treat them with that endearing familiarity that is due to them, as part of ourselves.

Verse 20
Observe here, The duty bound upon all children, and that is, obedience to their parents; this implies inward reverence, outward observance, a pious regard to their instructions, a following their good examples. 

Observe, 2. The object of this duty; Obey your parents, that is, both parents; as obedience is due from all children, so it is payable to all parents, to mothers as well as fathers; nay, Leviticus 19:3 the mother is named first, because in regard of the weakness of her sex, she is the most liable to contempt.

Observe, 3. The extent of the duty, in all things, that is, in all lawful things, and in all indifferent things, in every thing that is not sinful; though to the child it may seem unnecessary or unreasonable, yet the parents command is to be obeyed.

Observe, 4. The argument and motive to excite and quicken to this duty, It is well pleasing unto the Lord; thereby they do acceptable service unto the Lord, who will reward it with long life on earth, and eternal life in heaven.

God takes a mighty pleasure in the performance of relative duties; they are not only pleasing, but well pleasing to him; we are no more really, than what we are relatively in the account of God; that which we call the power of godliness, consists in a conscientioius performance of relative duties.

Verse 21
Here the parents duty, that is the duty of both parents, is laid down, provoke not your children to wrath; that is, abuse not your power and authority over them, by being too severe unto them; imbitter not their spirits against you, by denying them what is convenient for them, by inveighing with bitter words against them, by unjust, unseasonable, or immoderate correcting of them; give them no just occasion to be angry. 

The reason is added, lest they be discouraged; either dispirited and heartless, or desperate and hardened; lest by dejection of spirit, they become stupid. A parent's conduct must be moderated with prudence, shunning the extremes of too much indulgence on the one hand, and too great rigour and severity on the other.

Verse 22
Observe here, 1. The general duty incumbent upon all servants, and that is obedience to such as are their masters according to the flesh, to execute all their lawful commands; such as are God's freemen, may be servants to men, though not the servants of men. 

Observe, 2. The qualifications and properties of this obedience which is due and payable from servants to masters, it must be in singleness of heart, in great simplicity and sincerity of spirit, and with an eye to their great Master in heaven; with an eye to the command of their great Master, with an eye to the presence of their great Master, to the assistance and acceptance of their great Master, and to the honour and glory of him also; and it must be done heartily, and with good will, as to the Lord, and not to men.

Learn hence, That the meanest and basest services in the place and station in which God sets us, being done with right qualifications, and from sincere motives, and for sincere ends, is service done to Christ, and as such, shall be accepted and rewarded by him.

Observe, 3. The mighty reward which the Spirit of God propounds as an encouragement ot poor servants in their obedience to their masters. Of the Lord ye shall receive the reward of their inheritance. No service so mean but shall be rewarded, if conscientiously performed; no distinction in heaven between servants and sons, all shall receive the inheritance there, who have done faithful service here; and as the meanest service done with right qualifications, is service done to Christ, so shall it be accepted of him, and rewarded by him; Knowing that of the Lord ye shall receive the reward of the inheritance, for ye serve the Lord Christ.

Verse 25
That is "Such servants as have wronged their masters, or such masters as have oppressed their servants, God, who respects no man's person, and regardeth the rich no more than the poor, will take this time to revenge the injuries and wrong, done by either to each other." 

Note here, The severity and impartiality of divine justice: God, the righteous judge, will revenge the wrong, every wrong, whensoever, and by whomsoever it is done; he will revenge it impartially, he will revenge it proportionably; a just retribution, according to the wrong done, shall be rendered to everyone by the righteous and just God: He that hath done wrong, shall receive for the wrong which he hath done; and there is no respect of persons.

04 Chapter 4 
Verse 1
Our apostle concluded the foregoing chapter with an exhortation to servants, to discharge their duty with all fidelity to their masters, remembering, that whatever wrong is done by them, shall, sooner or later, be revenged by God; he begins this chapter with advice to masters, to give unto their servants that which is just and equal; that which is just, or that which is according to compact and agreement, either explicitly or implicitly made; as work, wages, food, cloathing, and all fitting accommodations; also that which is faithfully, to serve their masters cheerfully, not exercising a magisterial, much less a tyrannical power over them; and the argument to enforce it is strong, knowing that ye also have a Master in heaven; remembering they have one above them, from whom they must expect the like. 

Learn hence, That justice is to be observed towards poor servants, and that there are several offices of humanity and charity which are due unto them by the command of God:

Such are these, 1. That we look upon them not barely as servants, but as brethren, partakers of the same common nature, and capable of the same grace with ourselves, consequently not to treat them as vile persons.

2. That we wink at some of their miscarriages which are not apparently sinful, and do not punish every transgression committed by them: He must keep no servant that will have a servant with no faults.

3. That we do not rule with rigour, without giving some reason for what commands seem hard and difficult, and that we permit them to plead their cause, and to defend their right, provided they do it with humility, no contradicting, or refusing to execute the command of their master.

4. That to well-deserving servants we give something above their wages, allowing them all fitting encouragement whilst they are with us; and when they go away, not suffering them to go empty from us. Thus doing, masters will give unto their servants that which is just and equal: But how ordinary is it for them that are a little above others, to forget there is one above them?

Verse 2
Observe here, 1. The duty exhorted to, and that is prayer; a transcendent privilege, as well as an important duty. 

Observe, 2. The manner of the duty, and how it must be performed, with constancy and perseverance.

1. Continue in prayer, that is, continue instant in prayer; not that every other duty is to be neglected, that we may always perform this, but we are always to keep our heart in a praying frame, and be found in the practice of the duty at all fitting seasons; we are then said to do a thing continually, when we do it seasonably: what a man does out of conscience, he will do with perseverance. Nature will have her good moods, but grace is steady.

2. Watchfulness in prayer is here directed to, Watch in the same; particularly, we ought to watch for the duty, in the duty, and after the duty: to watch for the fittest praying season, to watch our hearts in our affections flag; to watch after the duty, that our hearts be not lifted up by any assistances received in the duty; nor be too much dejected, upon the score of those infirmities that mingle themselves with our prayers; but direct the eye of our faith to Christ as our intercessor, who pleads for the gracious acceptance both of our persons and services, notwithstanding the imperfections of them both.

Observe, lastly, What must always accompany prayer for mercies we want, namely, thanksgiving for mercies received: Watch in the same with thanksgiving. There is no such effectual way of begging, as thanksgiving; God is offended, when we are loud and clamorous in asking favours, but dumb and tongue-tied in returning thanks: Need will make us beggars, but grace only thanksgivers.

Verse 3
Our apostle having directed the Colossians to the duty of prayer in general, here he requests an interest in their prayers for himself, and all the ministers of Christ in particular. 

Whence observe, 1. That the ministers of Jesus Christ are, and ought in an especial manner to be remembered in the saints' prayers.

Observe, 2. The mercies he desires may be prayed for, on his behalf, namely, utterance and boldness: Ministers depend upon God, as for other ministerial gifts, so particularly for the gift of utterance, and it is their people's duty to be earnest and instant with God for the same: And as for utterance in delivering their message, so for boldness in suffering for it, when called to it.

No prayers can be too much to strengthen the hands, and encourage the hearts of the ministers of Christ unto an holy boldness, who suffer persecution for what they preach; therefore is St. Paul so earnest here with the Colossians, as he was before with the Ephesians, Ephesians 6:18 and with the Romans, Romans 15:30 desiring them to strive together in their prayers for him:

Where, by the way, remark, That the apostle thus passionately desiring the living saints to pray for him, but never desiring once the prayers and intercessions of the saints departed, nor of the Virgin Mary, is an evidence that he approved not of their prayers, nor looked upon them as mediators and intercessors with God then, as the church of Rome does now.

Verse 5
By them without, are meant the Heathen, who are yet without the pale of the visible church; to walk in wisdom toward them, is a duty of great latitude, but imports particularly here, an endeavour to the uttermost to promote their conversion and salvation, by begetting in them a due veneration for the gospel, and a love and liking to the Christian religion. 

Learn hence, That private Christians, by walking wisely before them that are yet unconverted effectually to Christianity, may be exceedingly helpful to promote the entertainment of the gospel amongst them. They may pray, and pray in faith, for their conversion, and the further spreading of the gospel, in order to that end. The ardent devotions and the holy conversations of private Christians are excellent means to recommend the gospel and the Christian religion, and to represent them as most amiable and desirable.

Having in the former part of the verse, directed the Colossians to walk wisely before the unconverted Gentiles that were among them, in this latter part of the verse, he advises them to redeem every opportunity, for gaining over those infidels to the Christian religion. A Christian that knows the worth of time, will redeem it, will improve it for the soul, for the benefit of his own soul, and for the advantage of others: How this is done, see the note on Ephesians 1:16.

Verse 6
Direction is here given to all Christians for the right government of the tongue, and well ordering of the speech, that it be not corrupt and rotten, filthy or frothy, vain and unprofitable, but mild and courteous, savoury and gracious, wise and discreet. 

Note here, 1. That we are not left at random in our ordinary discourse, to let our tongue run riot and talk what we please, without any regard to the edification of others.

Note, 2. That there ought to be both a gracefulness and grace in our speech, some savour of piety, someting that may testify there is grace wrought in ourselves, and tends to the working of grace in others.

Note, 3. That our speech may be thus savoury at all times, it must be seasoned with salt.

1. With the salt of truth: There must be an agreement betwixt the thing and our words, without falsehood; and an agreement betwixt our tongue and our hearts, without dissimulation.

2. With the salt of wisdom and prudence; this will teach us the time when, the manner how, and the measure how much to speak; those words must needs be unsavoury, that have neither truth nor prudence in them.

The people wondered of old at the gracious words which came our of Christ's mouth; and we may justly wonder at the graceless words which come out of the mouths of many that are called Christians.

Verse 7
Observe here, 1. That although St. Paul had now with him but a few friends at Rome to comfort him in his bonds, yet he spares two of them to visit and comfort these Colossians. See the public spirit of our apostle, who preferred the common good of the church at Colosse, before his own comfort at Rome. 

Observe, 2. The persons whom St. Paul sent to them, Tychicus and Onesimus, whom he styles brethren, faithful brethren, beloved brethren: Nothing endears persons so much to one another, as religion and the grace of God. These ties are stronger than those of nature: No such love as likeness occasions, especially likeness to God.

Observe, 3. The design and end of St. Paul's sending these two persons to them, namely,

1. To make known unto them all things done at Rome:

Mark, All things, without exception, both his doings and sufferings, both in public and private, the apostle was ashamed of neither. Happy it is, when the conversation of Christ's ministers is such, both in public and private, that they need not be ashamed to have it known, or that the church may understand it.

2. That he might comfort their hearts: But how could Tychicus and Onesimus do this?

1. By making known to them the true cause of his sufferings, that it was for the gospel's sake.

2. To keep them from discouragement at the report of his sufferings, that they might not be offended at his chain, nor sink under the burden of immoderate sorrow upon his account.

3. To comfort their hearts with the report of that holy joy and cheerfulness which the apostle had in his own spirit, under the present burden of his sufferings. See the note on Ephesians 6:22.

Verse 10
Our apostle coming now to the conclusion of his excellent letter, sendeth (as his manner was) particular salutations to those he wrote to. These salutations were both from others and himself. Here we have three of St. Pauls companions sending salutations to the church at Colosse, namely, Aristrachus, a fellow prisoner; Mark, sister's son to Barnabas, who, though he did desert St. Paul and Barnabas, and went not with them to the work, yet returning to is duty, he is recommended to the church's reception; and Jesus, who was called Justus, possibly from his just conversation. Jesus is the same with Joshua, signifying a Saviour: However, we do not find that any Christians, since their Lord's resurrection, did ever give their children the name of Jesus, out of a due reverence to their Lord and Master, who is God-man, blessed for evermore. 

Now we learn, That neither distance of place, nor length of time, ought to cool that love and good-will, that hearty and sincere affection, which Christians should bear to one another.

Note farther, That, as in the large catalogue of salutations which St. Paul wrote to the saints at Rome, Romans 16 in which particular persons are mentioned, St. Peter's name is not once named: So here, in this catalogue of salutations sent from Rome, no mention is made of Peter's name neither; doubtless had he been now at Rome, he had sent salutations as well as the rest; here are salutations from Aristrachus, Mark, and others, none from Peter. Behold here the weak ground which the Pope builds his pretended supremacy and headship upon, namely, that he is St. Peter's successor, who was bishop of Rome; nor is there any word in scripture to prove that he ever was at Rome when St. Paul wrote this epistle, there being only these, he says, whom he mentions, who are his fellow-labourers unto the kingdom of God.

Verse 12
Our apostle next mentions the particular salutation sent from Rome to the church at Colosse by Epaphras, who is described from his country; he is one of you, that is, a citizen of Colosse; by his office, a servant of Christ, that is, a minister of the gospel; by his fervour of affection towards these Colossians, evidenced by his prayers for them, he labours fervently for you in his prayers. 

The word signifies to strive as in an agony, pointing out our ministerial duty to us, not only to preach unto, and to pray with, but fervently to pray for our people. God forgave our forgetfulness of, our backwardness to, our remissness in, this part of our duty. Too seldom do we bear our people upon our hearts, when we go in and out before the Lord: Oh! how far are we from praying ourselves into an agony for them, when our petitions freeze within our lips, which we put up for our own souls!

One thing might here be noted further concerning Epaphras, he was minister of (some think bishop of) Colosse; yet was he born there, he is one of you, that is, of your city. Now, Christ tells us, a minister is in hazard to meet with disrespect in his own country, he is usually of no honour there: However, Epaphras being called to the work of God in the place where he was born embraces it, and God give him reputation with the people for his faithfulness in his place.

Observe, lastly, What was the subject matter of Epaphras's prayer for his people at Colosse, namely, That they might stand perfect and complete in all the will of God: it is the desire and prayer, the care and endeavour of every faithful minister of Christ, that his people may stand fast in their obedience, in universal obedience, in perfect and complete obedience to the will, the whole will of God, in all things; yet one thing more is observable in Epaphras, he had not only a great zeal for his own people at Colosse, but for them at Laodicea and Hierapolis, which were neighbouring churches.

Learn thence, That the ministers of Christ are to look upon themsleves, as ministers of the whole church; and although they take care of a particular congregation, yet is it their duty to desire and endeavour, that all Christians within the reach of their ministerial labours, may find some special benefit and advantage by them. Epaphras had a fervent zeal for the churches in Laodicea and Hierapolis, as well as at Colosse, and it was his commendation that he had so.

Verse 14
Still the apostle is sending salutations from Rome to the Colossians. 

1. From St. Luke, who, of a physician for the body, becomes a physician for the soul, as Matthew of a publican, became a preacher. Luke well deserved the title here given him of beloved, in that he undertook the ministry at a time when civil authority did allow no maintenance for ministers, and when his employment as a physician would probably have advantaged him much more. Luke, the beloved physician, greets you.

2. Demas also, who when persecution grew hot, his affections grew cold; yet now he sends salutations with the rest to the church at Colosse. St. Paul complains of his forsaking of him, 2 Timothy 4:10 for the sake of this present world. Let no professor judge of himself by his external profession, by his performance of outward duties, by his associating himself with the people of God, nay, by his sufferings with the servants of God, (Demas did all this,) but by their sincere love to Christ and persevering faithfulness in the trying hour of temptation; we know not what we are till sufferings appear.

Verse 15
Our apostle had sent the salutations of others to them before, he sends his own now. 

1. Generally to all the Christian brethren which were in Laodicea, to whom he directs this epistle to be read in the next verse. Now, to prepare them to hear it with greater attention, he sends salutations particularly to them, Salute the brethren in Laodicea. No particular people must desire or expect to monopolize and engross the whole of a minister's affections to themselves; but as he is the minister of the catholic church, so it is both his duty and desire, that all particular churches, yea, individual Christians, should share in his affectionate love towards them, in his care and concern for them. He salutes Nymphas in particular, a person perhaps very eminent for piety and charity, as may be gathered from the following words, And the church which is in his house.

By which, 1. Understand his family and houshold, who were so piously instructed, so religiously governed, so devoutly disposed, as if they had been a church.

Learn thence, That masters of families should train up their houshold in religion and godliness, instructing, reproving, exhorting, all that are under their care, that their house may deserve the name of a church; The church which is in his house.

2. Some by the church in his house, understand a material house, or some particular room in his house, which he had given to a certain number of Christians for a place of public worship. Although the church, in the apostle's time, had not the countenance of civil authority, to provide either places for worship, or maintenance for ministers; yet such fervour of zeal was found in the breasts of Christians, that then, such as were of ability, wanted not for inclination to contribute largely and freely unto both; charity moved to give more then, than force of law can compel and constrain now; Nymphas gives his house to be a place of public worship to the church. See the learned Mr. Mede on 1 Corinthians 11:22.

Verse 16
Here St. Paul directs to the reading of this epistle themselves, which the Spirit of God had directed him to write unto them, Let this epistle be read amongst you. All holy scripture is to be read and perused by every private Christian; the same Spirit that did indite the scriptures, requires the reading and understanding of them. 

And further, St. Paul desires this epistle, being read amongst the Colossians, should next be read in the church at Laodicea; who being their neighbours, received the same poison or errors from the false teachers, crept in amongst them, and consequently directed to some particular church or person, recorded in scripture, was of universal use to them, and may be now, to all particular persons and societies.

Much controversy has arisen in the church about this epistle from Laodicea; some have affirmed that it was written by St. Paul to the Laodiceans, but lost; from whence they would infer, that the canon of the scripture is not entire: But supposing it were so, yet it follows not but that we have all things necessary to salvation in the holy scriptures.

It is very probable that St. Paul himself, and several other apostles, wrote more epistles than are in the Bible: What then? We have what the wisdom of God thought fit to hand down to us, and what is sufficient to make the serious reader of it wise unto salvation. Surely Almighty God was not bound to bring down all that they wrote to us, but only what his own wisdom saw fit and necessary for us. Others understand it of an epistle from Laodicea to St. Paul, and that he answered it fully in this epistle to the Colossians, and sending it back, desired the Colossians might read it, for better clearing of some passages in this epistle to them.

Lastly, Some understand it of the epistle ot the Ephesians, Ephesus being the metropolis, or the chief city of Laodicea; and accordingly some called the epistle to the Ephesians, the epistle to the Laodiceans: The truth is, there is a very great affinity betwixt the epistle to the Ephesians, and this to the Colossians; the doctrines, exhortations, and many expressions are the very same; so that it is no wonder if he desired they should be both read at Colosse, to let them see that he wrote the same doctrine to other churches which he had done to them.

Verse 17
This Archippus is, with good reason, supposed to be the minister at Colosse, in the room of Epaphras, now with St. Paul at Rome. Some think, that in the absence of Epaphras, he was grown somewhat remiss and slack in his ministerial duty; he directs therefore the Colossians to admonish him to the exercise of greater diligence in discharging all the parts of his trust committed by Christ unto him, Say unto Archippus, Take heed, &c. 

Observe here, A double charge, 1. A charge of message, Say unto Archippus: The Colossians must say it. St. Paul could have wrote a private letter to him; but they must excite him, yea, say to him to his face, not of him behind his back: It is the people's duty to stir up their ministers to the faithful performance of their duty; the fire of our ministerial zeal doth not burn so bright, but we may need our people's bellows to inflame it; but this must be done with prudence by the people, in a way of exhortation, not by the way of exprobation; so stir up your minister to his duty, that you forget not your own.

Observe, 2. The charge of an office, Take heed to the ministry which thou hast received of the Lord, that thou fulfil it.

Here note, 1. A duty enjoined, to fulfil the ministry: But what is that?

Negatively, not to secure the success of our ministry, we may deliver our own souls, though our people's be not delivered; the nurse is not charged with the life of the child, but with the care of the child; she shall be paid whether it live or die: Nor is it absolutely to perform every part of our ministerial duty without the least deficiency; no, we rejoice in the testimony of our conscience, that in simplicity and godly sincerity we have done our duty:

Positively, to fulfil the ministry, is to perform all the parts of our duty with care and faithfulness, persevere in diligence, particularly, public preaching and private inspection. A non-preaching minister is no minister, a breastless nurse, a murderer of souls, a bell without a clapper, a cryer without a voice; yet doth not his work lye all in the pulpit, but the greatest part out of it: he is styled a watchman: For what? because he is to watch one hour with his people in a week? No, surely, but because he is to watch over them, and converse with them all the week, upon occasion. Is not the physician to visit his patient, as well as to prescribe his physic? Doth the husbandman cast his seed into the ground, and never come into his fields to see whether it comes up, or how it grows? Verily, our people are great gainers by them too. We may gain more experimental knowledge by an afternoon's visiting our people, than by a week's study.

Note, 2. The means here directed to, for the fulfilling of the ministry, Take heed to the ministry; What doth that import?

1. Take heed to thy study; ministerial abilities are not rained down like manna upon us. The apostles did not study indeed, but one reason was, they had no time to study, they were itinerary preachers.

2. Take heed to thy doctrine, that it be the pure word of God, and delivered purely; not only in opposition to error, but in opposition to levity.

3. Take heed, that is, to thy life and practice, that we may tread out the steps before our people, which they are to take towards heaven.

Note, 3. The motive to stir us all up to the fulfilling our ministerial trust: We have received it: There is the importance of a special favour, and also the importance of a strict account; what we have received, we must give an account for.

2. We have received it of or from the Lord; this implies assistance, that God has called us to it, will assist us in it: Lo, I am with you always to the end of the world; with you to assist, with you to succeed, with you to reward. Let Archippus then, every one in the work of Christ, take heed to the ministry which he has received of the Lord, that he fulfil it.

Verse 18
Here our apostle closes his epistle with a general salutation under his own hand, intimating thereby, that he had wrote the whole with his own hands. 

He begs them to remember his bonds; that is,

1. To sympathize with him in his bonds.

2. To pray for him in his bonds.

3. To receive the word of God, which he had written to them in his bonds.

4. To prepare for sufferings themselves, his bonds being but the fore-runners of their bonds.

Thus it is the people's duty to remember the pious ministers in their bonds. He adds, Grace be with you, wishing them an abiding interest in the special favour of God, with a multiplied increase of all spiritual blessings flowing from thence; increase of all grace to enable them to glorify God on earth, and to prepare them for glory with God in heaven. Amen.

